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WHO IS THE ALMI6HTY GOD MAZDA, AHTJRA- 

MAZDA OR AHURA? 



I venture to embrace this opportumty of laying before 
this noble gathering of my leamed Mends and scholars a 
paper on the long discussed and yet unsettled question of 
the Avestic terms „Mazda," „Ahura-mazda" and „Ahura" 
by which the Lord of the Universe is distinguished, and trust 
that the question may be ftilly discussed at the assembly 
and an unanimous settlement be arrived at. Various opi- 
nions founded on Avesta writings have been given by diffe- 
rent Oriental Scholars on this subject. A large portion of 
them hold that „Mazda" and „Ahura" are one and the same 
name by which the Lord of the Creation is known, some 
assign the term .„ Mazda" to Him, while somesay that „Ahura- 
mazda" is the sole Lord or Creator of the Universe. 

Now, my learned friends, before I enter into details and 
give my humble opinion on this important subject ftill of 
mysterions and secret intelligence , I must own that my 
humble and poor abilities and talents will not admit of doing 
proper justice to the difftcult question and consequently trust 
that any misgivings or defects traceable in the paper will 
meet with your usual kind forbearance. 

It must be remembered that the Lord of the Creation is 
known by his own works-such as the movement of different 
planets and stars in their various directions, appointed by 



Him , His Omnipotence , His divine supremacy and aD-presence 
among all His providence, His marvelous almighty sacred 
and superhuman inspirations in all his angelic and worldly 
beings, and his all-merciful and virtuous divinity and infinite 
power and authority över tlie whole Universe, &c. &c. We 
will now proceed to examine in which of the above menti- 
oned three names are all such characteristic qualities to be 
traced — in Mazda, Ahura-mazda, or Ahura — by aminute 
examination I have come to the conclusion that a great por- 
tion of his qualities are to be traced in the term Ahura ac- 
cording to Avesta writings. 

We will in the beginning consider the first of the three 
terms," y^Mazda" given at the head of this paper. On a re- 
view of the Avesta books I flnd that „Mazda" is not a de- 
nomination by which the Creator is recognised, but it is a 
mere title attached to „Ahura" the primeval and first cre- 
ated Spirit of that „Ahura" who is the sole Lord of the 
Creation. On looldng över the meaning of the term „Mazda ," 
we can clearly see that it is not meant to be the name of 
any being but a mere adjective or title applied to „Ahura" 
as I have said before — it is made up of two words Maz + da. 
Maz (Sanscrit J^n^» Pahlavi -o^, Persian *) means „great; 

and da (from dä, Sans. KEf and Pers. yfibib) means „wisdom; 

and the whole term „Mazda" means „of high wisdom or in- 
teUect or providence." It is then clear enough that the term 
„ Mazda" is not a name or denomination but a mere title 
given only to „ Ahura ,^' the primeval spirit, created by the 
sole Lord „Ahura." This spirit „Ahura" is universally known 
by the same name as his Creator from the beginning of the 
ages or creation. Now , because the name of the created spirit 
is the same by which his creator or the sole Lord is known , 
the title of „ Mazda" has been added to the name of the 
created spirit, to „ Ahura" as a mark of distinction to avoid 
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conftision. In like manner the adjective „vohu = gooå'* is 
prefixed to the original term „Mano = thought /' and the whole 
word „ Vohumano" =z good thought is the name of the ängel 
Beheman; as also the affix „ vahishta = best , or most exalted" 
is attached to the original term „Asha = truth, piety, virtue, 
&c;" and the whole word „Ashavahishta „which means „the 
greatest or the best truth" is the name of the ängel „Ardi- 
behesht;" and so on. 

It may , ho wever, be asked as to ho w the religion , known 
in the Avesta as „Daéna Mazdayasna," given to the old 
Peshdadian Mngs by the ängel „Saraosh," and which was 
brought by Zoroaster in the time of king Guståspa is caUed 
„the rehgion for the worshippers of Mazda" , and consequently 
it might be considered that Mazda is the name of a separale 
spirit or of the Lord of the Universe. To this I would simply 
reply that the „Daéna Mazdayasna," referred to above, is the 
religion of the primeval spirit „Ahura-mazda/' and it was 
given by him to his chosen prophet 2Joroastre, who promul- 
gated the same in this world. Here the name of the religion 
is not called by the name of „ Ahura-mazda" but by the epi- 
thet by which the primeval spirit is distinguished. „Ahura- 
mazda," the primeval spirit, who reigns över the world on 
behalf of his Creator, the sole Lord of the Universe , is known 
in the Avesta by his title alone, and in the same way his 
religion is distinguishied by his title afÄxed to it. This clearly 
shows that the term" „Mazda" is not the name of the Creator 
but the title by which his flrst created spirit is distinguished. 

It might also be said that the term ,,Mazdä" is used 
in some places in the Gäthäs without the word „Ahurä/' 
and therefore the word Mazda should mean „the Creator." 
But it is evident that the composition of the Qåthäs is me- 
trical and therefore the term ,,Mazdä" is used in some places 
to denote „Ahura-mazda" in order to bring the rhyme. As 
the term „Mazdä" is used in the Gäthäs to denote „Ahura- 
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mazda," so the term „Ahurä" is also used therein to denote 



.Ahura-mazda." 



The PaMavi translators of Tagna have translated these 
terms — „ Mazda" and „Ahura" as--^rr ötnÄoiwa, whichmeans 
„Ahura-mazda. In the same way we flnd in Yäqna 51 and 
53, as also in several other places in the Gräthäs, that the 
terms „ Ahuro-Mazdao" and „Mazdao-Ahuro" are used to denote 
„Ahuramazda" (see Tagna, Westergaard's texts, chap. 53, 
1. — • oP^o^ jmyatfy ^fQ^ and TaQiia 51, 16. — ^^#"{0* 

This clearly proves that the word Mazda or Mazdä does 
not mean „the sole Creator" or „Lord of the Universe" but 
is the title given to the Lord's first created spirit, who rules 
över the whole creation and who has supremacy över all other 
spirits and ängels. 

I will now draw your attention to the second term given 
in the heading of this paper, viz. „Ahura Mazda." In the 
Avesta we frequently meet with the compound words „Ahura 
mazda" or „Mazdä Ahurä." Most of the leamed scholars take 
these terms to mean „the Creator of the World," and in 
proof of this opinion they quote the first fergard of Vandi- 
dad; Taqna 1, 1; Tacjna 13, 1; 16, 1 and 27, 1. In this 
view, I think, they are mistaken; for the account given of 
„Ahuramazda" in the passages we have just referred to is 
not of the sole Creator of the world, but of his primeval 
spirit, „ Ahuramazda." The Creator is the Almighty, all knowing 
Deity , void of any form , void of darkness , in power he has 
no one of his likeness , nor has he any antagonist , and he is 
not seen even by those heavenly beings that are invisibleto 
US, he is Minoan-Mino. But „Ahuramazda" treated ofin these 
passages has, as appears from the meaning of the Avesta, 
an antagonist, and he performs his work in co-operation with 
other Améshäspands and Yazads, in proof of which I would 
draw your attention to the foUowing. 



l8t. The seven Ameshaspands are higher in rank among 
other ängels created by the Lord of the Universe, and of 
these seven Ameshaspands , „ Ahuramazda" is the chief and 
primeval spirit having supreme power över the whole crea- 
tion. The other six Ameshaspands are his co-adjutors, and 
he is the head of them. These six Ameshaspands are ,,Vohu- 
mano or Beheman/' „Ashavahishta or Ardibehest," „Khsha- 
thrayairia or Sheherevar," „Spenta Armaiti or Safandär- 
mad /' „Haorvatät or Khordåd /' and „ Ameretät or Amardäd." 
Theseseven Ameshaspands have one and the same office, 
and as Ameshaspands their namen appear in the following 
texts: 

„This religion (of Homa Fräshmis) „was liked by the seven 
„ Ameshaspands „— the holy Ahuramazda, Beheman, Ardi- 
„behesht, Sheherivar, Safandärmad, Khordäd and Amardäd, 
„and they chose him (Homa Fräshmis) with all religions kindness 
„and regard" (see Meher Yasht para. 92. — OMUM^i^^^ mum 

„Saraosh Yazad as religions instructor rules över and iti- 
,,nerates or goes about this world, and all seven „Amesha- 
^spänds, the holy Ahuramazda, Beheman, Ardibehesht , She- 
^herevar, Aspandärmad , Khordäd and Amardäd who instruct 
„and guide (us) to the (religion) path of Ahuramazda were 
„much pleased with that faith or religion" (see Tagna 57 — 

Now in our books referenc5e is made to the office of these 
seven Ameshaspands as foUows: 

„They the seven (Ameshaspands) are of one thought, one 
„speech and one deed, whose thoughts, speech and deedsare 
„all the same and alike," (see Farvardin yasht para. 83; and 
Jamyåd yasht para. 16. — »^o»}--!--? - ^f*©» ^^pepo' •V«j. 

These passages clearly show that when Ahuramazdä's name 
is mentioned along with other six Ameshaspands as their 
co-operator, he cannot be the Supreme Being himself but the 
primeval spirit of the Creator. 
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2"^. There are however three other spirits created by the 
Supreme Being known in the Avesta by the name of „Da- 
thuso." The Zoroastrians recognize them by the name of 
„Deh" and commonly use the term to denote certain days 
in the month, as „Deh-pa-Adar," ^Deh pa-Meher," and „Deh- 
pa-Din." 4^ (/Jv, These are not the names of three ängels or 
spirits mentioned above , but the three ängels are only known 
as the three Dehs^ but to avoid confiision the term „Deh" 
when used to denote certain days of the month is prefixed 
to the names of the tree days that foUow it. Thus the 8*^^, 
15*^, and )få^^ day of the month are the tree Vehs^ but for 
distinguishing them from one another, the „Deh" denoting 
the 8*^ day is prefixed to ^Ader" the 9*^, and compounded 
into one term „Dehpädar," likewise „Deh" the 15*^ and „Deh" 
the 28»"^ are prefixed to the 16*^1 i. e. the „Meher," and to 
24*^ the „Din" respectively and called the „Dehpameher" 
and „DehpadIn.") These three spirits also act in company 
with „Ahuramazda" as his „Hamkärs" (fellow-actors). Here 
also we clearly see that when „Ahuramazda" is mentioned 
as acting in co-operation with the three Dehs^ we can not 
recognize him as the Supreme Lord or Creator who must be 
some other Being altogether. 

B^d. Again Ahuramazda's name is mentioned in the Van- 
didad Chap. I , &c. Some of my learned ftiends hold that this 
Ahuramazda is the Creator of the Universe. I must certainly 
dissent from this opinion on the ground that there can be 
no antagonist of the Almighty Creator, and consequently the 
Ahuramazda mentioned in the Vandidad. Chaps I, XIX, 
XX and XXI can never be taken as the sole Lord of the 
world, there being his antagonist the „Angrahemainyu or 
Ahreman (the chief of all evil spirits) as clearly mentioned 
in the chapters I have just alluded to. In the „Afrin of the 
Hamkärs" it is stated that the evil spirit „Ganamino" (Here- 
raan) is the adversary and opponent of „ Ahuramazda" and 
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bis Hamkärs the three „Dehs :" — Pahlavi texts — ^iKv»* 1^^ 

„The evil and destructive spirit, the infernal" Ganäminö" 
along with other „Dévas" and „Darujas" repulses and des- 
troys the creation of „Åhuraniazda." In the same way Behman , 
Ardibehesht, Sheherivar, Safandarmad, Khurdäd and Amerdäd 
and their Hamkars are opposed in their actions by other evil 
spirits. Now Aburamazda by vu-tue of the power given him 
by bis Creator produc5es all good things in the world, such 
as creating human beings, giving them life, happiness, com- 
fort, health, te.; whereas ^Åijgramainius" is capable of pro- 
ducing evil , such as to spoil , vitiate and destroy all the good 
creation of „ Aburamazda" and bis associates, and to kill and 
jnjure all good production (see Vandidad Pargard I from para 
3-20). 

Tbis convince us of the fact that the creator of the Uni- 
verse is not „Ahuramazda" but some other being, If „Ahura- 
mazda" was the creator (Almighty Q-od), no one could have 
opposed him and bis creation. No one would dåre to resist 
the pleasure and action of the Sole Lord, and when Åhurotr 
mazda'8 actions are impeded by bis antagonist Ganamino, as 
we have just seen from the Avesta itself, we can not hold 
for a moment that ^Aburamazda" could be the sole creator 
or Lord of the Universe. 

4*t. There is, bowever, another proof more striking and 
conclusive , to which I wish to invite your leamed attention , 
and after a sound consideration of which I have no doubt, 
you will arrive at the same conclusion which I have arrivedat. 
I have already said that according to Avesta, the Almighty 
is imperceptible even to those heavenly beings as the 
Ameshaspands and the Yajatas &c., who are invisible to us. 
Now Aburamazda is mentioned in Vandidad, Tagna and 
Yashts as holding a conference, or, to say more correctly, 
catechism with Zaratbustra on religions matters , as also with 
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king Jamshed about making a vara for the protection of his 
creation against the great tempest (see Vandidad n, 21 — 37). 
This Ahuraraazda is therefore not the supreme being but the 
highest and flrst created spirit who, as I have said above, 
is the chief of the Ameshaspands and has control över the 
whole expanse of the world. Then again Ahuramazda's place 
in heaven is mentioned along with that of other Amesha- 
spands, Yajatas, and pious beings, (see Vandidad XIX, 32. 

For this reason also we can not take Ahuramazda to be 
the supreme being, whose place is far above that of the 
Garonamana (the abode of the Ameshaspands &c.) 

h^K In the Avesta we generally see various titles of dis- 
tinction attached to Ahuramazda. One of these titles is ashdum 
as ashdum Ahuramazda (see Hormazd yasht para. 5^^ e^:?» 
o \i|»^>6"aÄji^ J»^i3>4i; also in Vandidad in many paragraphs 
we fhid C>-«»j2jj» C#i*^*--»^«-- C#i-"^S^(a i^-^^-^ this sentence 
generally used). The same word of distinction appears to 
have been attached to the name of Zoroastre as Ashdum 
Zarathushtra (see Hormazd Yasht para. 7 ^^-»^f e^*»; also 
Vandidad in, 2. Here also it is quite clear that if Ahura- 
mazda was the sole Creator, the mark or title of distinction 
Ashdum , preflxed to a human being as Zoroaster, would never 
have been attached to his own name , for one that is created 
can not be placed on that par of equaUty with his creator. 

6*^. In the para. 80 of the Farvardin Yasht , the following 
description of the Farohar of Ahuramazda is given: „We 
„invoke the great, the excellent, the most virtuous, strong, 
„ wise , beautifiil and the most righteous Faravashi of Ahura- 
mazda." According to the above text, the Farohar of Ahura- 
mazda is invoked in the same manner as those of other Yazatas 
and Ameshaspands, which clearly shows that Ahuramazda 
must have been created by some other being, for Farohars 
cau only be of either the created or one that is to be created. 
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Here the Ahuramazda we have mentioned is not the creator 
of the world or Almighty Q-od. 

7*^. The number of Ameshaspands given in the Avesta is 
seven: they are mentioned as being created by Ähura; and 
that the fether and instructor of these seven is the Ähura- 
mazda {Ähura): „Who are bright, foresighted, the mag- 
„nificent, the brave and the potent Ameshaspands of Ähura , 
„who are immortal and holy. They (the seven „Amesha- 
„spands) who are of one and the same thought, speech, 
„and deed — whose thoughts, speech and deed are all alike 
„ — and whose father and instructor is Ahuramazda ; and who 
„maintain the creation of Ahuramazda, give it form, and 
are its creators," (see Farvardin Yasht 82 — 83; and Jamyäd 
Yasht 16—16). This clearly shows that the creator of the 
Universe is not the Ahuramazda treated in this subject, but 
some one else. In confirmation of this I can cite many other 
passages from the Avesta, but I do not wish to take up 
your precious time by giving details. 

Now, gentlemen, the short account I have given above, 
will, I hope, have convinced you that the Ahuramazda men- 
tioned in Avesta refers, in almost all träets, not to the sui 
preme being or the Creator as is generally considered, but 
to the chief of the Ameshaspands , the primeval created spirit 
of the Lord. 

The reason why Ahuramazda is generally held to be the 
Greator is this , that in some of the Avesta writings where 
the descriptions of the seven Ameshaspands is given, their 
father or creator is mentioned by the same name with which 
their chief is distinguished, viz. Ahuramazda. In the Far- 
vardin yasht 82 and 88 and in the Jamyäd yasht 15 and 
16, I have quoted in the 7*^^ instance, the creator of the 
seven Ameshaspands (of whom Ahuramazda is one) is dis- 
tinguished by the same name of Ahuramazda ; and hence the 
complication arises that the first created spirit is mistakingly 
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held the sole creator. In the passages quoted above, it is 
distinctly mentioned that there are seven Ameshaspands of 
whom Ahuramazda; is one and, to say more correctly their 
chief — and it is also particularly stated that the father and 
creator of these seven Ameshaspands is Ahur or Ähuramazda — 
this latter Ähuramazda, therefore, is not that who is one 
of the Ameshaspands but another one altogether, the Ähura- 
mazda Ameshaspand is the created spirit of Ahura or Ähura- 
mazda, the Creator. It must pJso be remembered that where- 
ever the term Ähuramazda is used to denote the Creator, 
the artide „the" or pronoun „that" is prefixed to distinguish 
the Creator from his created beings. 

We have now seen that in the Avesta two separate beings 
viz. The Creator and his flrst created spirit are distinguished 
by one and the same name Ähuramazda] but the Creator 
is known by this name in very few places. In most plaoes 
he is denominated Ahura. The träets from Farvardin and 
Jamyäd yashts given above conclusively show that the Cre- 
ator of the Universe is not the Ähuramazda who is one of 
the Ameshaspands, but the Ahura or Ähuramazda who is 
the father of the Ameshaspands. 

We shall now procced with the examination of the third 
and last term given in the heading of this paper, viz. „ Ahura." 
In Avesta writings this term is used solely to indicate the 
Supreme Being or Creator of the Universe. The very meaning 
of the word shows that it is most appropriately used to de- 
note the Lord. Its root is Aha (= Sans. ^EfFT = Pors. c:^u*#f) = 
to be , to exist ; hence the word Ahura means „one who gives 
or enunciates existence," the Creator, God, the Lord, te. The 
word „ Ahura" occurs in several places in the Avesta, which 
clearly show that it means the Supreme Being. In in all 
the texts in which a discription of „ Ahura" is given, we 
find that he has no opponent, antagonist or co-operator as 
„ Ähuramazda" has. He is the Lord of his own will and is 
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therefore held in the Avesta as Creator of the Universe. Not 
only are his holiness and dignity or power supreme above 
all and not only are they boundless and have no termina- 
tion, but his primeval created spirit, Ahuramazda, evencan 
not approach or behold him. By his Omnipotence he is pre- 
sent every where , and invisible to the whole of his Creation. 
He has created everything animate or inanimate and having 
entrusted the management of his creation to his highest and 
flrst-created spirit Ahuramazda, has remained imperceptible 
to the whole of his creation and by himself can behold every- 
thing. 

Now in support of my opinion that Ahura is the sole Lord 
of the creation I would draw your leamed attention to the 
following. 

1"^. That Ahura is a higher being than Ahuramazda and 
is the Creator can be seen from the Aban yasht: „Theholy 
„ Ahuramazda said to Ardvisflra, oh pure Ardvisöra! from 
„this place of stars (heavens) go thou to the land created by 
^Ahura where thou wilt be invoked by the brave chiefs, 
kings and princes" (see Aban yasht para. 85). Here Ahura- 
mazda asks Ardvistira to go to the land of Ahura which 
clearly shows that Ahuramazda is not the creator but Ahura. 

2n4. Again from the same Yasht it appears that Ahura is 
the Creator and not Ahuramazda:" Brave men will desire 
„from thee the swiftness of horses , the invoking and suppli- 
„cating Athomans (priests) will desire wisdom and high success 
„to the path of Ahura from thee," (see Aban yasht, para. 86). 

3^. From the same Tashl; it is also plain enough that 
Ahura is the sole Lord: „I Ahuramazda said thus to Ard- 
vistlra, that O Zarathushtra! Ardvisöra Anähita (pure) from 
these stars (heavens) departed towards the land created by 
Ahura ^" (see Aban yasht para. 88). 

4th. — In Farvardin and Jamyäd yashts we see that Ahura 
is the Creator and not Ahuramazda: „We invoke the holy, 
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pious, brave and productive Fravashis of the holy and im- 
mortal Ameshaspands of Ahura, who aro bright, foresighted, 
most righteous, brave and powerful." Again „that bloom 
which belongs to the bright, foresighted, the highest, brave 
and powerftil Ameshaspands of Ahura who are immortal and 
holy," (see Farvardin yasht para. 82, (and also Jamyäd Tasht 
para. 15. 

5*^. — That Ahura is the Lord of the Greation and not 
Ahuramazda is found also from the Beheram yasht, in 
which it is said that — „Zarathushtra asked Ahuramazda, 
„oh holy Ahuramazda ! who is most successflil of the heavenly 
„Yazatas? to which Ahuramazda replied , oh Spitma Zarathush- 
„tra! Beheram (Véréthraghna) created by Ahura" (see Behe- 
ram yasht para. 1 , and at the beginning of the 10 chapters 
of the same yasht : » Qjk^i ft^>o^ ^^^^)(rL.y^ e^(^(o. 

From the instances, quoted above, it will be readily seen 
that the seven Ameshaspands, the Ardvistira and Beheram 
yazad belong to and are created by Ahura. Then again Ahura- 
mazda is mentioned as addressing Zoroaster that „this world 
of (is created by) Ahura." This clearly shows that the Ame- 
shaspands and Yazads and the heavens and the earth are not 
created by Ahuramazda or Mazda, but by Ahura who lives 
in the highest heaven, higher than the Garonamdna^ the 
abode of Ahuramsizda of the Ameshaspands and Yazatas. 

I can give several other instances to substantiate the opi- 
nion I have given above, but I am not willing to take up 
your precious time by entering into further details, I shall 
therefore conclude this paper leaving your learned heads to 
judge of the subject treated therein a subject which on ac- 
count of its delicacy and the varied opinions given by diffe- 
rent scholars thereon , has engaged my mind as well as those 
of several other learned friends since a long time. 
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